hundred years, during this time they were brought up by their mother, however, after having crossed the border of adolescence they lived for a very short time only. 5 Having destroyed the people of the silver age Zeus created a new genos of copper, which Zeus did not need to destroy because they destroyed each other. 6 Here, the line of ages characterised by metals discontinues since Zeus created the divine order of heroes fi ghting in Thebes and under Troy. After introducing the age of hēroi, 7 Hesiod continues the enumeration of epochs marked by the line of poorer and poorer metals. He divides the iron age into two phases, the fi rst one is his own age, 8 the second phase will come in the future when Zeus will wipe out this race, too; Hesiod makes the description of the latter age palpable by apocalyptic motifsfor example, by the image of children coming to the world with grey hair. All this has seemed to be necessary to tell us here because authors of the Middle Ages were quite well-versed in classical literature and their thinking was affected to a great extent by the epoch myth emerging in several forms in Greek and Roman literature, sometimes interwoven with political motifs (let us think of Augustus's golden age mentioned by Vergil). 10 The eschatological narrative, already about empires, which can be read in the 
II. The system of empires in the Old Testament
In the Book of Daniel, Nebuchadnezzar II, 12 king of Babylon saw a statue in his dream, whose head was of gold, chest and arms of silver, belly and sides of brass, legs of iron and clay. One of the prisoners, Daniel interpreted the dream: the metals making up the statue mean four consecutive empires, the divided, partly strong and partly unstable condition of the last empire is implied by the legs of the statue being partly of iron, partly of clay. 13 The decline characterised by the line of poorer and poorer metals is in harmony with Hesiod's Erga kai hémerai ages, and it is only seemingly contradictory that while Hesiod considers his own age iron age, Daniel names Nebuchadnezzar's age goldenage since the Book of Daniel was created in the 2 nd century BC, so, he brings up Nebuchadnezzar's rule as an idealised epoch of bygone days. As a matter of fact, as these texts cannot be directly deduced from each other, we can presume more of a common source in their background.
III. The line of empires and the thought of translatio imperii in ancient Rome
In his work entitled Apologeticum written at the turn of the 2 nd and 3 rd centuries AD (which responds to the arguments brought up by pagans against Christians and tries to refute that Christians endanger the existence of the state of Rome), Tertullian formulates a peculiar concept of the theory of the state regarding the thought of translatio imperii.
15 All this took place because the arguments claimed that Christians, by not respecting Roman gods, committed crimen laesae maiestatis 16 and, drawing gods' anger, thrust the whole empire into destruction. 17 Tertullian emphasises that Christians are loyal subjects of the empire since they pray for the emperor and the empire, 18 accepting Apostle Paul's statement (written to the Corinthians) that all power comes from god (omnis potestas a Deo). 19 The wish attached to the permanence of the empire by Christians is an honest aspirationTertullian stresses-as termination of the Roman Empire would bring along the coming of the end of the world. 20 That is, in his work he creates a kind of political theology based on the ideology of survival of the empire and the chain of consecutive empires. He expounds the content of what can be read in the Book of Daniel, 21 and he identifi es the last one from among the four consecutive great empires with Rome. To this he connects what is described in Apostle John's Apocalipse, which asserts that the end of the world will be preceded by the fall of the great empire, "Babylon", which breaks the Antichrist free of his chains.
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That is, he presents the fact that Rome as the last one possesses regnum (i.e. domination of the world, which can be possessed at one time only by one empire) as the criterion of its survival, the survival of the world. By that he as it were turns emperor Augustus's "Roma est aeterna" ideology around; at the same time, in the mirror of its own religious beliefs, highly appreciates the Roman Empire since he provides it with a role in the history of salvation.
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For lack of space, it is not possible to touch upon all the places where the ideology of translatio imperii occurs in Roman literature; therefore, I highlight two examples only. Iustin, who wrote the summary of Pompeius Trogus's Philippica at the turn of the 3 rd and 4 th centuries AD, unambiguously speaks about four empires, that is, the Assyrian, Persian and Macedonian (Alexander the Great's) empire is followed, as it were as the crowning of history, by the Roman Empire.
24 Impact, much larger than by Iustinus, was produced on the empire-philosophy of the Middle Ages and through that the modern age by the translator of the Vulgata, Hieronymus of Stridon, 25 who in his comments on the Book of Daniel associated the above-mentioned empires with clear historical-political content: that is, he considered Rome the crowning of world history after Babylon, Persia and Greece (Hellas), and connected the fall of Rome with the coming of the end of the world. It was owing to Hieronymus's immeasurably great impact, among others, that both in the west and the east for more than one thousand years several state formations had striven to prove their legal and organic continuity with the Roman Empire, and make it the basis of their power ideology. Neuzeit. Tübingen, 1958, 17-36. IV. The thought of translatio imperii in Eastern Europe-Constantinople/Byzantium as Second Rome, and Moscow as Third Rome Byzantium (Byzantion) was founded cca. 660 BC by settlers of Megara, and its name was given after its fi rst mythic ruler, king Byzas (according to the myth, after the son of the god of the sea, Poseion and Creossa). Throughout the Roman rule it enjoyed the status of free city, however, it obtained signifi cance in world history in the 4 th century AD when emperor Constantinus decided to found a second capital. 27 After some cogitation, he chose Byzantium-actually, Thessaloniki, Sardica (the present Sofi a) and Troy could have been also taken into consideration: it would have supported Troy that according to the legend the Romans came from Troy. 28 The city was consecrated on 11 May 330: the consecrated Konstanitinoupolis, that is, "the City of Constantine" offi cially became the "new Rome" (nea Rhōmē) and "second Rome" (deutera Rhōmē). 29 Reference to the empire by the name "Byzantium" is actually the intellectual product the modern age; the inhabitants of the empire considered themselves Romans (Rhōmaioi), and their ruler was basileus tōn Rhōmaiōn, so his country was "the Roman Empire" itself. 30 The thought of Constantinople being a "New Rome" is from fi rst to last present in Byzantine ideology, the most important legitimisation sources include the 3 rd canon of the second general council ("The honorary priority after the bishop of Rome shall be given to the bishop of Constantinople since it is the new Rome.") and the 28 th canon of the fourth general council ("We too shall resolve and vote for the same on the privileges of the most sacred Church of the same Constantinople, New Rome; because the fathers justly granted privileges to the throne of the old Rome as that city ruled.").
The investigation of the theory of Moscow as "Third Rome" clearly reveals that the thought of "Third Rome" did not appear in the offi cial ideology through the title of tsar used by Ivan III fi rst in 1473 (one year after he married Sophia Palaiologa, niece of the emperor of Byzantium, through his representative, in the presence of Pope Sixtus IV in Rome). This was formulated fi rst by Filofei, a monk 31 In Moscow, a metropolitan was elected for the fi rst time in 1448, however, it became the seat of the patriarchate only in 1589 and that is how the Patriarch of Moscow became, in accordance with the so-called Constitutional Charter adopted at the synod of that time, the fi fth in the order of patriarchs. And, albeit, the "Third Rome" theory was not accepted by orthodox canon law, it lived all the more vividly in the realm of state ideology and folk belief, and produced signifi cant impact up to 1917.
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V. The thought of renovatio imperii in Western Europe-Sacrum Romanum Imerium
Charlemagne, through being crowned emperor on 23 th December 800, raised Imperium Romanum from the dead (renovatio imperii) also on the level of offi cial ideology, and, at the same time, disputed that the basileus had the right of continuity of the Roman Empire.
In his letter to Pope Leo III, in which he warns the pope to engage a pious conduct of life, Charlemagne clearly reveals the king's and the pope's tasks and the division of the tasks: the ruler is obliged to protect the Church of Christ from the attacks and destruction of pagans by arms, and to strengthen the Catholic faith; the pope's duty is to support the king's acts by hands raised to god, just as Moses, in order to ensure him victory over the enemies of the name of Christ. 34 Thereby, the foundations of the "two swords theory" 35 made complete by Pope Bonifatius VIII in 1300 have been laid, and, simultaneously, the emperor's imperialistic demands have been acknowledged. 36 Otto I (936-973), after he came to power, was called the greatest among European kings by a Saxon chronicler of the period. Otto laid claim to obtaining Italy and Rome and thereby the emperor's crown; all the more because he believed that through his victory over the Hungarians and the successes of the Slavic mission he as "the defeater of heathen barbarians, disseminator of Christianity and defender of the church" was entitled to emperor's dignity. The ceremony of crowning him emperor took place on 2 nd February 962 in Rome. From that time, German kings could obtain emperor's title if they went to Rome for being crowned (that is, only German kings could become emperor but not all German kings became emperor). Otto I was aware of the actual scope and limits of his emperor's power: he called himself "the emperor of the Romans and Franks". His grandson, Otto III, upon the impact and suggestion of his educator and friend, the greatest scientist of the age, the French Gerbert d'Aurillac 37 (later Pope Sylvester II) announced the program of "renewing the Roman empire" (renovatio imperii Romanorum). As a matter of fact, he thought of the empire of Christian emperors, fi rst of all, of Constantine the Great and Charlemagne, and Christian mission played a central part in his concept. 38 He expressed this by adding the title "the slave of Jesus Christ" (servus Iesu Christi) and later "the slave of the apostles" (servus apostolorum) to the emperor's title. The fi nishing stroke was given to the merely formally existing Sacrum Romanum Imperium by the battle at Austerlitz. On 6 August 1806 Franz I resigned from the emperor's title. 39 (We need to add that the name used in literature for Sacrum Romanum Imperium, the "German-Roman Empire" is unhistorical because it is the translation of "Heiliges Römisches Reich deutscher Nation", which had never become an offi cial name.)
Otto Frisingensis, in his work entitled Chronica sive Historia de duabus civitatibus, written in the mid-12 th century, wanted to continue Augustinus's work entitled De civitate Dei. The work focuses on the line of empires following each other (translatio imperii), which moves consistently from east to west as time passes (Assyrians, Persians, Greeks, Romans, Germans), and prevails within Europe too (Rome, Byzantium, Charlemagne's Empire, the Langobard Empire, the Sacrum Romanum Imperium). The crowning of these empires is Otto's Holy Roman Empire, which must survive until the end of the world.
